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We "commemorated" in 2008 the fortieth anniversary of the so-called “movement of May 68", which concerned France but also, in other forms, several countries in Europe and in the world. This anniversary gives us the opportunity to consider the changes of social habits and the relationships of citizens with their form of moral and political life. In contrast to some criticism addressed to it today, the “spirit of May 68” facilitated a profound questioning of public morality that seems now entirely obvious: it would be hard indeed to find valid arguments to justify the colonial wars, the violations of freedom of expression, gender segregation, male domination, the repression of homosexuals, abuse of personal power or authoritarianism in industry, which were among the main targets of the movement. As for educational failures and the alleged “loosening of morals” that is sometimes attributed to "soixante-huitards”, they have many other causes than the emancipation project supported by leftist activists.  
There is nevertheless a very striking contrast between the political challenge of 68 and the current more nuanced evaluation of legitimacy of the social and political order. It is this contrast that I would first want to comment on, before returning, in a second part, to the question of social habits and ethics, in order to explain why the problems of political treatment of vulnerability and dependence prevail now over the disputes over the social and political order. Finally, I will propose a more concrete illustration of this priority and its ambiguities by evoking the case of addiction, on which I have worked for a few years. Of course, I would like to know if this kind of analysis might be reflected in the problems of contemporary China. 
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The leftists of 68 were in line with a tradition of contesting capitalism that goes back to the anarchists of the 19th century and to the Communist movement that succeeded it during the following century. The leftist movement did not have any unified “revolutionary” project, but it was based on a radical rejection of what is the essence of the political system of Western democracies: market economy and the free election of representatives. Forty years later, despite a radicalization of the criticism against globalization in some countries at the turn of the millennium, the consensus on the existing political system appears stronger. Not only is the legitimacy of elected officials rarely challenged, but most people seem to accept more easily, even in time of crisis, certain painful effects of the market economy and the hierarchical distribution of social places according to the system of school selection.
Social criticism remains obviously virulent in a large part of the enlightened opinion, for example on the occasion of ritual demonstrations of students, some of which may even lead to spectacular successes. But in a way, it is not at all surprising that Pierre Bourdieu [footnoteRef:1] has become one of the most representative thinkers of this modern criticism, since he never called for a radical reversal of the social order existing, as in the Marxist tradition. On the contrary he appeared merely angry and ironic in his constant (and pretty convincing) denunciation of the deep injustice of a system that selects and distributes individuals in a hierarchy of goods and advantages according to  their social origin.   [1:  	Cf. Le sens pratique, Paris, Minuit, 1980.] 

However, the concept of legitimacy does not have only the ironic meaning that Bourdieu has given it, it also refers to what might be called a justice prima facie, i.e. subject to inventory. It is in this logic of inventory or critical examination that we can locate some major contributions that impregnated the political and social reflection of these last twenty years, namely those of J. Habermas [footnoteRef:2] and J. Rawls [footnoteRef:3] who proposed procedures to ensure the exercise of public reason either through the so-called “ethics of communication”, or principles of justice such as basic freedoms and the principle of difference. This last principle is particularly typical of a rather widespread state of mind in Europe that by no means aims at abolishing inequalities, but intends only to organize them in order to maximize their positive effects on the situation of the poorest.  [2:  	Cf. Theorie des kommunikativen Handels, Frankfurt, Suhrkam Verlag, 1981.]  [3:  	Cf. A Theory of Justice, Cambridge, Harvard University Press, 1971.] 

In a certain way, this conception of legitimacy as a continuous progress toward justice is closer to that which exists in the ordinary interactions between citizens. Indeed, it aims less at revolutionizing a system of roles and positions which constitute the basic data of the social life, than at legitimizing and civilizing current civil acts on the basis of recognized warrants and authorities as well as common principles of reality, utility or obligation. These are some aspects of "ordinary citizenship [footnoteRef:4]”, which are fairly far from the great revolutionary claims, but which make it possible to manage everyday social relationships in a peaceful or decent manner. These relationships are usually unequal and asymmetric, but civility nevertheless reintroduces some principles of equality and symmetry through the shared commitments it imposes. This conception of legitimacy is also closer to the vision of legitimacy linked to the so-called "struggles for recognition [footnoteRef:5]" led by the different social groups that suffer from a stigmatization or denial of rights, such as women, homosexuals, disabled people or immigrants. Again, the idea of recognition does not imply a radical challenge of the existing social order, but rather an attempt at promoting the social rights that deserve to be recognized. [4:  	Cf. P. Pharo, Le civisme ordinaire, Paris, Méridiens-Klincksieck, 1985.]  [5:  	Cf. A. Honneth, Kampf um Anerkennung, Francfurt-am-Main, Surhrkamp, 1992.] 

However, the notion of “struggle for recognition” is sometimes ambiguous, since we can apply it to many sorts of qualities or skills, the evaluation of which is far from being consensual. Therefore the best way to promote it seems to reserve it to the only domain where the requirement of recognition appears unquestionable: the domain of legitimate rights unjustly denied. This kind of situation does not relate only to stigmatized groups, but also for example to employees of companies deprived of internal democracy, residents of old people's homes who suffer intrusive practices, or social workers submitted to bureaucratic rules. It is however necessary to keep in mind that recognition of new rights can also have unwanted effects, such as for example the injunction of autonomy to factory workers lacking a real democratic power, or, on a different register, equal rights for women whose imprisonment rate in the United States has increased twice more quickly than that of men in thirty years! The attribution of new rights can thus be the best protection against humiliation, while generating sometimes new forms of transfigured oppression.  
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This question of legitimate rights occupies presently a central place in the European ethical discussion, because it lies on the border of two major sources of social ethics: one is the political legitimacy of practices that refers namely to the contractualist dimension of public morals, the main purpose of which is to find a reasonable agreement on the existing rules. The other source, to which I now will turn, relates to the ordinary experience of personal or collective hope and motivation to enhance one’s way of life, as well as the experience of suffering and humiliation. This latter experience constitutes, in my opinion, the main reserve of emotions and arguments of contemporary ethics, in which everyone can draw the grounds of their indignation and their sense of what is inadmissible or unacceptable. This experience makes also impossible a strict adjustment between the legitimacy allowed by law or social regulations and moral intuitions that everyone can have from their own practice and knowledge of the social world.
Long before the confrontation with the major barbarities of the 20th century, Durkheim supported the "sacred" character of the person and anticipated that human rights would become the touchstone of contemporary ethics. Afterwards, this conception gained evidence not only from the reflection of Kantian and liberal philosophy, but also from the necessity to formulate ethical prohibitions or principles of universal inhibition able to prevent the reiteration of such barbarities. But while traditional religions consider the rejection of suffering and humiliation as a principle of compassion and wisdom inherent to religious commitment itself, the emphasis put upon the notions of dignity and personal rights in the great international Declarations attempts to promote a commitment that would be at once secular, liberal and egalitarian, but also mandatory and acceptable for any man, if a man.
Unfortunately, we must acknowledge that this idealization of the individual and collective rights did not prevent mass killings and human rights abuses in many countries around the world, nor the continuation and renewal in European societies of various sorts of “outcasts”. Modern outcasts or demeaned people belong to socially weak categories that continue to experience contempt, humiliation and "undue suffering", i.e. a suffering that is not only "useless" but the result of an unfair action or abstention. These categories inherit the injustices and denials of rights that traditionally hit industry workers, women, poor, insane or disabled people, homosexuals, prisoners… But their outline was modified as a result of social transformations and of the law itself, because the wish to protect certain rights, such as that of women, children, patients or victims, has also opened the way for new kinds of injustices by reducing some traditional protections, increasing the responsibilities of holders of new rights or putting the weight of social evils on some “guilty” minorities: illegal workers, prostitutes, drug addicts, offenders...
We might mention here at least four major processes in European societies, which allow to better understand the statute of these outcasts or socially weak categories: the recombining of the working class, with a massive contribution of recently immigrant workers who add to the handicap of poverty that of the ostracism and persecutions they have to endure before obtaining official papers and possibly becoming full citizens of the country; the progress of medicine and the lengthening of life, which give to many vulnerable people the chance to continue a normal or nearly normal existence, while having to undergo all kinds of constraints and pressures to manage their weakening autonomy, in accordance with the expectations of society; the multiplication of the offers of pleasures in domains such as sexuality, food, psychoactive substances, fashionable consumption, sports, gambling, electronic games or media entertainments, which can generate addictive practices and endanger individuals who were so far well established socially; and finally, in a context of instability of the values of social esteem, the sharpening of competition on the markets of goods of all kinds:  school capital, employment, comfort, love, health, leisure… Such goods nourish the dreams of migration of poor people in other continents, but can also cause very painful frustrations in the well-off societies, when one fails to obtain them.
When we think, as we do in moral sociology [footnoteRef:6], about undue suffering and the minimal conditions of individual functioning and personal dignity, one of the first questions to ask relates to the detection of the individuals most exposed to the risk of humiliation and social brutality. And the emerging response is that weakest social categories in European societies belong first to social groups usually stigmatized: immigrants, prostitutes, prisoners, homeless people…, that are even more ignored than they are held accountable for their misfortune; as well as to less predictable categories of actual or possible outcasts, that become such because of the accidents of life and unpredictable social weakening. [6:  	Cf. P. Pharo, Morale et Sociologie, le sens et les valeurs entre nature et culture, Paris, Gallimard, 2004.] 

To measure the importance of these hazards of the good life, it may be enough to compare the position of one young and healthy member of the middle class, provided with a good educational background, citizen of an old native family, employed in a business in development, integrated in a family without major conflict, to the position that would become his if he happened to lose his work, to be left by his partner, to be threatened or submerged by the adolescence crisis of one child or the madness of one close relative, or again to be involved in an addictive behavior with psychoactive substances, food or other practices, to fall seriously ill, to be victim of an invalidating accident, or at last, what is a more and more common destiny, to age in conditions of problematic health. 
These forms of vulnerability, which are universal but increasingly probable in modern societies, do not restore the balance of social inequality, but make better off people potential pariahs according to their own standards of life. Perhaps this possibility allows anyone to better appraise the meaning of lasting installation in a situation drastically deprived of social benefits and honors. Philosopher Thomas Hobbes considered that it is their common capacity for nuisance and murder which makes the equality of men [footnoteRef:7], but we discover today that it is our common capacity to become outcasts in our own society that best expresses the principle of equality. Or, to put it differently, we might note that the value of respect, so long associated with the humility that we should feel for greatness and merit, has gradually transformed itself when we realized that vulnerability had as much right to respect as greatness and merit. It remains of course not to be mistaken on the order of vulnerabilities by reducing some of them and accentuating others. [7:  	Cf. De Cive, 1642-1647, ed. H. Warrender, Oxford, Clarendon Press, 1983.] 
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I would like now to concretize the preceding matter by giving some details on one of the processes I mentioned and I currently study, the offer of pleasures in liberal societies and its consequences in terms of dependence and addiction [footnoteRef:8]. Capitalist development is usually associated with comfort and satisfaction, which manufactured articles, services and open market allow to attain, when one has the means to participate in the markets. But the search for pleasure and rewards is not a prerogative of modern capitalism. We know on the contrary, thanks to neurosciences and evolutionary psychology, that this posture is a constitutive trait of human beings, articulated at once on the neuronal circuits of reward and motivational capabilities provided by natural evolution. [8:  	Cf. P. Pharo Philosophie pratique de la drogue, Paris, Cerf, 2011.] 

Nevertheless, what makes the particularity of capitalist economy or, as we said in 68, of the “consumer society”, is to always extend further the area of possible satisfactions and pleasures by promoting production and widespread exchange of all goods likely to motivate human beings. This extension applies to objects of consumption but also, in particular, to psychoactive substances, the usage of which under more and more pure and active forms has constantly accompanied capitalist development. From the leaves of coca or poppy to cocaine or morphine base, from fermented beverages to distilled alcohol, from traditional pastries to cookies added with vitamins, from the occasional games of chance to the industries of casinos, gambling, lotteries and video games, there has been over the past two centuries an extraordinary expansion of the offer of new products and extreme practices. 
Now, if pleasure and research of rewards are basic components of commonplace functional dependences such as, for example, waiting for wages, moral gratifications or emotional support, the use of psychoactive substances can lead to an excitement of tastes and appetites, which goes far beyond these functional dependencies. Such an excitement of the appetency is likely to trigger addictive process, the main character of which is precisely to be dysfunctional in comparison with the ordinary course of life, because of phenomena such as tolerance, craving, withdrawal symptoms, loss of control, omnipresence, compulsory and incoercible uses in spite of the knowledge of the harmful consequences. We also find this kind of phenomena in other extreme practices related for example to food, sexuality, work, finance, entertainment, art, sport or media.   
We now know that all human societies have used drugs and sought drunkenness and highs provided by extreme experiences or magical plants, and even some animals in the wild seek spontaneously fermented berries. But, in their present extension and diversity, addiction appears as a rather new phenomenon which inherits, at the individual level, the intense research of utilities, which characterizes in a general way capitalist rationality. The vector of this heritage has itself nothing mysterious, since it resides simply in the constant expansion of the offer of products and risky practices by the simple development of official economy or illegal economy. An unlimited research of satisfactions and reward can thus correspond, at the level of the individuals most sensitive to the substances offer, to the unlimited collective research of utilities and enrichment, which is typical of capitalism and that Aristotle called “chrematistic”. Obviously, all users of substances or extreme practices do not become addicts, (just as all capitalist companies do not produce a surge in wages of their top-ranking executives or adventurous financial speculations!) But when certain conditions of genetics and environment are met, it becomes possible for certain vulnerable individuals to be literally captured by their preferred substance or practice: drugs, alcohol, gambling, illicit practices…, and then to obtain the new outcast status previously mentioned. Thus they join a kind of underground people that undergo a process that has completely surpassed them in the shade of their own intimacy or, sometimes, in the shade of prisons.
Now, a significant part of addiction suffering, in addition to craving and other effects of drugs, is the obligation of users to undergo the contradictory attitudes of society with regard to their vulnerability. People suffering from an addiction are indeed supposed to be accountable for their misfortune, since it is generally an act of initial will that led them where they are, while being also regarded as victims since, according to the standard thesis of contemporary neurobiology, addiction is, as one says, a “brain disease”, provoked by environment but also by certain genetic traits. At the legal level, international conventions and law in European countries thus continue to repress not only the traffic, but also the use of certain drugs, while at the same time policies of reduction of risks, which spread in Europe, seek to provide assistance to dependent people, by proposing treatments but also substitutive substances and less risky uses.
In practice, the situation in Europe is certainly much better than in the United States where the "war on drugs" has been a major cause of the so-called "mass incarceration", with now 2.3 million people behind bars and an imprisonment rate multiplied by 18 in forty years [footnoteRef:9], the highest in the world. And, as far as I know, the situation in Europe is also much better than that of China as to the social care of this form of vulnerability, which pushes towards the addiction a growing number of individuals, especially if we take into account obesity, addictions to games, addictions to sex or sports, compulsory purchases or what is called “workaholics”. But even if the European situation is not the worst, it rests on hardly justifiable contradictions from an ethical point of view. One admits for example individual freedom to consume substances such as tobacco, alcohol or benzodiazepines and other psychoactive drugs on prescription, and one prohibits on the other hand a range of other substances, whose sum of ravages, although real, is sometimes very inferior. The problem concerns at once the principle of justice which requires an equal treatment of practices of the same order, and the principle of individual freedom, which makes morally problematic criminalization of essentially private uses. [9:  	Sources : US Department of Justice and D. Jacobs, R. E .Helms, Toward a political model of incarceration : A time-series examination of multiple explanations for prison admission rate, American journal of sociology, 1996, vol. 102/2, p. 323-357.] 

Finally, I would like to draw attention to the vulnerability conception illustrated by the issue of addiction, which is in fact common in many other areas. Vulnerabilities privileged by the dominant forms of social moralisation are especially those which can give rise to medical assistance or legal prohibitions - sometimes at the risk, as I indicated, of creating new vulnerabilities because of the medical pressure or incrimination of new practices. Now, vulnerability does not always derive from disease or illicit practices, but refers to a certain weakness of the individuals with respect to their own tastes, and it is this propensity which determines, for better or for worse, the use of their freedom. It seems therefore perfectly illusory to hope to tame or civilize by medicine or law this capability to harm oneself. However, it is not impossible to find a pathway between the simple unresponsiveness of society vis-à-vis the individual behaviours of self-destruction and the bureaucratic morality that inspires European institutions, by decriminalizing all practices relative to oneself and giving more importance to social education in the culture of self, which is of course a much larger debate.
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By mentioning the sources of vulnerability and dependency that took so much importance in European societies and their ethical reflection, I am obviously conscious of the specific character of the analysis. One might even think that such problems become major only when one has already a satisfactory level of basic freedoms, democracy and capabilities of functioning, which include in particular access to medical care and sufficient life expectancy, of which all things a large part of the planet's inhabitants remains deprived. But, after all, perhaps this reservation is not as justified as it appears, because the ongoing experiences of weakness and humiliation inside the relatively happy democratic societies should draw our attention to the deep moral meaning of more basic struggles, which are carried out elsewhere to ensure dignity and elementary rights. Moreover, the present financial and economic crisis in developed societies proves enough how fragile such happiness can be.
One might also wonder about the paradoxical mixture of envy and resentment vis-à-vis this European "happiness”, so widespread among the inhabitants of the South. To understand this type of reaction, perhaps we should realize that good democratic conscience is also a possible source of totalitarianism when it covers some brutality such as, for example, unfair trade in the world, mass incarceration in the U.S.A. or, in Europe, bureaucratic management of foreigners. And just as the challenge of 68 alerted us about the gap between an archaic state of public morals and a collective requirement of extension of individual freedoms, the social condition of vulnerable people and outcasts is a phenomenon which can alert us on the gap between the self-satisfaction posted by European democratic regimes and unsatisfied demands regarding freedom, dignity and beautiful life of any category of citizens.
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